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There is a growing scholarly field, crucial to Mormon studies, that scholars of Mormonism have yet to engage with: the history of genealogical practices. Mormon studies contains a robust and mature literature on the history of temple theology and the importance of kin to Mormon teachings. 1 The connections between this flourishing scholarship and genealogical practices are largely missing, however. Scholarly history of genealogy is currently enjoying a rebirth-a renaissance that comes at a fortuitous time for Mormon studies. It brings with it possibili ties of mutually beneficial conversations. Without these conversations, the history of genealogy, including Mormon genealogical practices, will develop without any contribution by those trained in Mormon history and culture. With these conversations, scholarship on Mormonism and on genealogy, as well as LDS Church writings on genealogy, will benefit. There are three strands of scholarship relevant to Mormon genealogical practices. Current scholarship about genealogy, when it discusses the nineteenth or twentieth centuries, invariably encounters Mormonism's genealogical project and attempts to situate it within the larger framework of Western genealogical practices. Recent scholarship on early Mormonism has offered a varied and rich discussion of Latter-day Saint temple rituals and beliefs about kinship's mortal, spiritual, and eternal ramifications. Also, LDS Church institutional publications about genealogy (meaning work produced by the church or by authors and institutions affiliated with the church) have provided narrative accounts of temple work and institutional histories of the church's official genealogical activities. None of these strands of inquiry, however, have systematically engaged with one another. Such historiographic isolation is no longer sustainable; the lines of inquiry have matured to a point where they need to be braided together to illuminate both the history of genealogical practices and the development of Mormonism. Samuel Otterstrom noted in 2008 that "the academic literature has only scattered references to the importance of genealogical research within the theology of the Church. " 2 The moment is ripe to fill the gap Otterstrom identified-to use the history of genealogy to expand and enhance scholarship about Mormonism and to use Mormon studies scholarship to enhance scholarship on genealogical practices. Bringing those two fields together can also inform genealogical publications authored by, or affiliated with, the church. This essay suggests places where literature on genealogical practices and Mormon studies scholarship can enrich 2. Samuel M. Otterstrom, "Genealogy as Religious Ritual: The Doctrine and Practice of Family History in the Church of Jesus Christ of Latter-day Saints, " in Geography and Genealogy: Locating Personal Pasts, ed. Dallen J. Timothy and Jeanne Kay Guelke (Burlington, VT: Ashgate, 2008), 139. one another. It then suggests ways that such fortified scholarship can fruitfully contribute to LDS Church publications on genealogy.
Possibilities for Mormon studies
Though there were occasional histories about the genealogical profession written in the first half of the twentieth century, it was not until the 1970s and 1980s that professional genealogical and library publications began to tell a thorough history of American genealogy. 3 Most of these accounts were straightforward narratives about the shift from elite families' genealogies in the eighteenth century to the more professional and popularizing genealogy in the nineteenth and twentieth centuries. 4 These decades also saw a flurry of historical scholarly activity around family history, meaning both a history of families and genealogy. There were some early and useful entries into this field. In particular, Robert M. Taylor's excellent work on the parallel rise of family reunions and genealogy in post-Civil War America asserted that such activities represented "a kind of mini-social movement, . . . a moral crusade among middle-class white Protestants, who . . . sought to comprehend their [changing] situation and control their future. " 5 Unfortunately, this and other works did not generate a long-lasting historiographical tradition. Aside from Taylor, scholarly work on genealogy was largely confined to pedagogical models for incorporating genealogy into social history curriculum. 6 The connected work of historical demographers using family reconstruction to understand historical populations was also held up as a place for fruitful connections with genealogists, but the initial enthusiasm from genealogists for collaborative work did not catch on with historians and did not survive beyond the early 1980s. 7 Despite the waning of scholarship exploring the history of genealogy after the 1980s, in the last dozen years it has experienced a revival.
Neither the 1970s/80s nor current strand, however, has entered the historiography on Mormonism. However, recent literature on historical genealogical practices offers many potentially rewarding avenues for Mormon studies scholars. Current scholarship sees Western genealogy's expansion in the early nineteenth century as tied to the rise of a more inclusive and democratic society and a gradual turning away from genealogy's earlier elitist and racist propensities. For example, Michael Sharpe's 2011 Family Matters offers a narrative account of English genealogy largely concentrating on institutional trends and detailing genealogy's increasing professional status and expanding popularity. 8 Similarly, François Weil's 2013 Family Trees describes a history of Ameri can genealogy that consistently included more groups of people, more professional standards, and more access to documents. 9 Other scholars have emphasized genealogical influence on the development of national, political, and social identities across the nineteenth and twentieth centuries. For example, Karin Wulf argues that what she terms "genealogical literacy" was intertwined with systems of social and political power, creating a genealogical worldview that shaped early American law and religion; Francesca Morgan teases out how gendered political and religious construction of genealogical knowledge reified social hierarchies; and Laurel Thatcher Ulrich and Margaret Bendroth assert that historical and genealogical knowledge were crucial to northern Protestant social formation in the early republic. 10 These works cover the time before the founding of Mormonism, but their work is about the world that produced Joseph Smith's family and many early converts from New England. There is much to explore about what their arguments mean for understanding early Mormon genealogical thought. Scholars of early Mormonism have traced the religious language of adoption and family-but none have considered American genealogical practices' influence on Mormonism's appeal or development. Wulf 's and Morgan's work inspires questions about how much early Mormons' participation in a culture that already inculcated genealogical literacy supported their enthusiasm for proxy work for the dead. 11 Ulrich's work could inspire work about how early LDS converts' material cultural practices of genealogy carried over or changed after their encounter with Mormonism. According to Bendroth, nineteenth-century mainline Protestantism moved away from seeing history as central to faith. Did early Mormons' sense of history and memory transform in different ways than mainline Protestants' did, owing to genealogical practices? In a similar vein, Susan Tucker's work on New Orleans could be used to situate genealogical practices in the South that may have complemented, or perhaps contrasted with, Mormon practice. She argues for genealogy's ability to perpetuate and 
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Mormon Studies Review, Vol. 5 [2017], No. 1, Art. 20 https://scholarsarchive.byu.edu/msr2/vol5/iss1/20 generate cultural renewal, but it remains an open question whether it functioned in the same way for Mormons. 12 Scholarship about genealogy explicitly connects with Mormonism once it covers the middle decades of the nineteenth century. Recently Morgan has argued that early Mormonism's genealogical impulses were informed by a democratic and universalist approach that other American genealogists did not adopt for several decades. 13 Alternatively, while Morgan detects genealogy's nineteenth-and twentieth-century democratic flavor, Philip Barlow has argued that it was precisely democracy's ability to "fracture" families that made Joseph Smith's revelatory conceptions of eternal, expansive kinship so appealing. 14 These ideas are not necessarily mutually exclusive-Mormonism could have been attractive because it fostered both egalitarian impulses and bolstered family ties. How it did so via genealogical practices could be explored further.
While early Latter-day Saints were influenced by their cultural milieu, they did not engage with the genealogical establishment. Early Mormons performed proxy temple ordinances based not on genealogical research but on personal knowledge of deceased family and friends. 15 While professional American genealogists, mostly centered in the Northeast, were arguing for rigorous and academic standards from at least the 1840s, Mormons were not preaching genealogical practices as much as they were rewriting the importance of genealogical literacy. This raises questions about why the burgeoning discipline of genealogy did not attract numerous nineteenth-century Mormons interested in connecting to their kin. This can be explained in part because early proxy temple work did not require genealogical research; ordinances were performed for deceased friends and immediate family or by adoption. Undoubtedly the mid-century exodus from Nauvoo and the struggles to establish communities in the Intermountain West also played a dominant role. Also, genealogical research was not essential to temple worship; once the Latter-day Saints settled in Utah, other than baptisms, proxy ordinance work for the dead was not available until the completion of the St. George Temple in 1877 and adoption theology emphasized linkage to LDS priesthood holders more than to biological kin. 16 Though adoption sealings continued after the dedication of the St. George Temple, its construction made available, for the first time, all temple ordinances for the deceased (excluding those of African descent). Church members flooded the temple with proxy work for their ancestors and friends. In 1877 alone there were over thirty thousand baptisms for the dead and over thirteen thousand endowments for the dead. That final figure for ancestor-based temple work would more than match the total number of adoption sealings that would occur over the next sixteen years. 17 This suggests that while the church was not substantively supporting genealogical research in the last quarter of the nineteenth century, and even as adoption work continued, rank-andfile members' genealogical knowledge and desire flourished. Wilford Woodruff 's 1893 revelation that shifted LDS temple ordinance priorities away from adoption to a focus on one's own ancestors increased this effort among members, but there was not immediately an official churchwide effort to facilitate rigorous genealogical practices. Even when LDS genealogy missionaries were sent east in the 1880s and 1890s to research their family lines, there was not a sustained engagement with or interest in the genealogical establishment and profession. 18 LDS leaders were engaged in women's rights activism and encouraged advanced academic and artistic training for Latter-day Saints, but they did not facilitate such a meaningful connection with professional genealogical training. 19 They did not see a need for such interaction, for as François Weil put it, "impressive though they were, the [genealogical] programs developed by the church were meant for the church and its higher goals" and not for the broader genealogical community. 20 The reasons for this disconnect deserve further analysis from Mormon studies scholars.
Though Woodruff 's revelation spurred the creation of the Gene alogical Society of Utah (GSU, now the Family History Department of the church), it is striking that it was individual members' passion for genealogy and its connection to LDS theology that sustained the effort in a quasi-official capacity.
Accounts about early twentieth-century genealogy within Mormonism do not explore much beyond Susa Young Gates's personal efforts. In a 1991 BYU Studies article, and in a 1994-95 book-length issue of that journal titled Hearts Turned to the Fathers, authors Jessie Embry, James Allen, and Kahlile Mehr remarked on Gates's tireless efforts in the early twentieth century to build a systematic and rigorous approach to genealogical work and temple ordinance indexing, highlighting her comment that she would "provoke the brethren" to greater involvement with genealogical labor. 21 Strikingly, Embry and Allen's account suggests that central church leadership and LDS wards and stakes were at best uninterested in, and at worst resistant to, a churchwide effort at genealogical education. Attributing this obstacle not to "genealogy per se" but to the "continuing question of whether church headquarters should impose any classwork upon local Relief Societies, " their argument raises questions about how genealogy connected with debates about gender and central versus local church governance in the twentieth century. 22 Genealogy did not permanently settle into church structures until the 1920s and 1930s. In the same period, however, temple worship was central to Mormonism. 23 To date there is no in-depth analysis of these two trends-genealogy and temple worship-let alone their connections or disconnections with turn-of-the-century genealogy beyond Mormonism.
Also underexplored is what the first and second manifestos meant for genealogical practices among members, especially as they were issued near the same time the church discontinued adoption sealings and biologically based sealings took precedence. The stretch from the 1890s until the church microfilming program in the late 1930s is a complicated story about not only the end of polygamy but also LDS Church-sponsored genealogical activities and members' genealogical understanding that has much to offer current scholars of Mormonism.
Possibilities for genealogical scholarship
There are also implications for the history of genealogy as it grapples with various strands of Mormon scholarship. Numerous additional scholarly fields have touched on Mormon genealogy in ways that 22. Embry and Allen, "Provoking the Brethren, " 125. Mormon studies scholars could further illuminate. How Mormon genealogical systems compare with other kinships systems and how they interact with racial and gendered practices are just two areas where Mormon studies scholars could further the conversation about genealogy. Scholars of memory, art, archival practices, public history, and cultural anthropology have all touched on genealogical practices in general and Mormonism in particular. 24 Specifically, they have analyzed various kinship systems and how Mormon genealogy fits within, or outside, those systems. They offer intriguing insights and critiques about Latter-day Saint genealogical practices, particularly the effortcurrently embodied in FamilySearch's Family Tree-to create one large family tree and to account for all of humanity (or at least the portion of humanity for whom records survive). In doing so, many quote extensively from Donald Akenson's 2007 Some Family: The Mormons and How Humanity Keeps Track of Itself. While Akenson's discussion of the different ways humanity has organized genealogical knowledge is insightful and his point about Mormon genealogical logic is intriguing, his understanding of LDS genealogical practices is sometimes problematic and often inaccurate. 25 Given that so many others rely on Akenson, this has led, unintentionally, to some unsophisticated analyses that conflate crowd-sourced and undocumented family trees with official church temple practices and record-preserving efforts but do not fully explore the implications of either aspect. Therefore, this portion of the conversation about Mormonism has largely been surrendered to those not extensively trained in Mormon history and practice.
This does not mean Akenson and others have not raised interesting questions for scholars of Mormonism. One scholar described the Mormon genealogical effort as "a daring feat, a continuing and seemingly always advancing act of genealogical imperialism. " 26 And another argued that LDS "use of religion-based information and technologies implicitly frames genealogical research in a narrative of salvation" and, via the church's online databases and record collections, imposes that frame on non-LDS users. 27 If these statements are accurate, how they came to be needs to be traced by scholars trained in Mormon studies.
Scholarship about genealogy would benefit from further engagement with other aspects of Mormon historiography. In particular, scholarship about race within Mormonism has much to offer scholars of genealogy. Armand Mauss's 2003 All Abraham's Children insightfully demonstrates how racial attitudes became embedded in temple practices (and who could participate in them) and therefore had genealogical implications. 28 He masterfully links a discussion of racial identity to GSU policies and practices. While scholars of genealogy have traced the general American trend to embed within genealogy racist attitudes and racial identity following the Civil War, they have also seen such practices waning during the last half of the twentieth century. 29 do Mormon understandings of race and its connections to temple and genealogical practices inform or complicate that story? Gendered aspects of genealogical practices and LDS women's history also offer potential lines of productive inquiry. Tucker and Morgan's recent work has begun to explore these ideas by addressing how women's control over genealogy and kin-keeping more generally is a place of power and influence. 30 Morgan also underscores the important role LDS women played in the early twentieth-century development of Mormon genealogy. In many ways, LDS women were the bedrock of genealogical record keeping via the Daughters of the Utah Pioneers, the Relief Society, and Susa Young Gates's steady leadership in both organizations' genealogical activities. Gates also influenced early twentieth-century American genealogy beyond Mormonism. 31 Despite the shift to priesthood quorum oversight of genealogy in the 1930s and the incorporation of the GSU into the church organization in the 1940s, genealogy gathering and record keeping remained, and remains, largely a female domain within Mormonism. Little of the literature on LDS women's history touches on this history or recognizes its importance. Institutional accounts of LDS women's history similarly miss women's participation in, and even leadership of, church genealogical programs. The official introduction to the history of the Relief Society, Daughters in My Kingdom, does not mention any genealogical activities from the 1910s and 1920s, even as it details the Relief Society's efforts to provide welfare services, build a hospital system, and continue the struggle for suffrage-the former two activities later adopted by the church much as genealogy was. 32 LDS women's history could speak to this gap in genealogical scholarship and could push it to consider the gendered aspects of genealogical practices within and beyond Mormonism. 30. Tucker, City of Remembrance, 152-56; Francesca Morgan, "Chatty Old Lady, " unpublished paper, 2017. 31. Tucker, City of Remembering, 25-26. 32 . Daughters in My Kingdom: The History and Work of Relief Society (Salt Lake City: Church of Jesus Christ of Latter-day Saints, 2011).
Possibilities for institutional publications
Beyond scholarly conversations, there is more than just an academic debate at stake for Mormon studies and the history of genealogy. A Mormon studies enriched by engagement with genealogical scholarship has implications for LDS (and non-LDS) genealogical practices. Parallel to genealogical scholarship and academic scholarship on Mormonism are various institutional accounts of genealogy. These official church publications, or publications by church-affiliated entities, have focused on narrative accounts of record keeping and preservation, submission of family trees, and temple work and building. Hearts Turned to the Fathers, an institutional history of the GSU, remains the most detailed account of LDS genealogy. In many ways, Allen, Embry, and Mehr told a story that matched the story of Western genealogy told by recent historians. Similar to the history traced by Sharpe and Weil, Hearts Turned to the Fathers traces Mormonism's official efforts to expand genealogical research and record preservation and to improve the accuracy of the genealogical records kept by members. Though it did not generate sustained scholarly production about LDS genealogy, Hearts Turned to the Fathers is quoted extensively by scholars of genealogy and is echoed or cited in other church publications. 33 Other church or church-affiliated authors and journals have produced numerous accounts about Mormon genealogy. Church Educational System manuals, Sunday School manuals, Gospel Topics essays, Revelations in Context essays, and FamilySearch.org have all produced official or quasi-official accounts of Mormon genealogy. Many of these sources provide a detailed account of Joseph Smith's revelations about work for the dead, but they often stop there, or skip forward to consider current genealogical practices, without considering the long-term implications of those revelations nor the changes in how those revelations were implemented in genealogical practices over the ensuing two centuries. 34 This is not their job, of course, but Mormon studies scholars could bring genealogical scholarship together with institutional histories in ways that would be useful, accessible, and meaningful to authors of institutional publications.
Given the church's interest in publically engaging with its history, and given the rigorous scholarship about that history, it is crucial that the world of genealogical practices be brought into that work. As historical scholarship has informed the work of the Church History Department, so too could scholarship on genealogy inform the practices of FamilySearch. The church has implicitly, and increasingly explicitly, created a narrative about all of human history that has drawn attention from outsiders who need more context for the history and purpose of such a project. One unintended consequence of the record-preservation efforts of the church is that the Granite Mountain Records Vault, where all those records are stored, has become a de facto repository of humanity's history from the last five hundred years. 35 Over time, that unintended consequence became more celebrated until the development of Family Search Family Tree in the early 2000s and its official launch in 2013 established it as an overt goal. Family Tree is crowd-sourced and open to anyone who creates a free account, partly in the hopes to "organize the family tree for all of God's children. " 36 Because of such ambitious genealogical goals, the LDS Church has attained, in one observer's opinion, "authority over the past. " 37 Mormon studies scholars who provide history and context for this development do a service to both genealogical and Mormon historiography as well as a service to authors of church publications.
There is also a large non-LDS practitioner audience who would benefit from such work. The church's genealogy project draws upon millions of volunteers. The 3.45 million contributors to FamilySearch .org's crowd-sourced Family Tree in 2016, whether Mormon or not, participate in the Mormon genealogical project. 38 Additionally, the non-Mormon genealogical world puts enormous weight on LDS practices. As one observer put it, "The LDS Church is central to a national culture of genealogy, and ultimately an international one, because it has allowed access to large collection of records. " 39 A story about genealogy buttressed by a greater connection to Mormon studies would provide a greater context for non-LDS users of LDS genealogical products and systems.
Conclusion
This review has hopefully exposed some areas where Mormon studies could connect with, test, and respond to the existing literature on genealogical practices-and potentially find places to offer a more illuminating story. There are possibilities to situate Mormon genealogical teaching and practices within narratives about genealogical activities and to simultaneously complicate the story about those activities. Scholars interested in family history will have a better sense of Mormon genealogical practices, and in this way Mormonism could become an illuminating prism through which to test scholarly assertions about Western genealogy and genealogical knowledge more generally. Similarly, for scholars of Mormonism, an understanding of broader considerations within genealogical history (both that produced by scholars and that produced by the LDS Church) will help place teachings about 38. Diane Sagers, "FamilySearch 2016 Year in Review, " FamilySearch Blog, January 4, 2017 
